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These three essays provide contextual support for an overarching framework for understanding Mesoamerican cosmology that emerged during the writing
of my book Maya Cosmogenesis 2012 in the mid-1990s. My thesis is that three cosmic centers were of interest to the early Mesoamerican skywatchers.
Observations of these three centers incorporated precessional movements. Each of the cosmic centers are themselves associated with a deity-avatar.
These deity-avatars suggest three anthropomorphized principles, or forces, that every human being contains



The head was completely missing, and provided somewhat of a problem. However, Ekholm noted a few other examples of three-sided figurines and heads. One from
1zapa provided a likely template for what the Izapan tripartite figurine's head would have looked like. A similar three-faced head from La Venta is pictured below:

Pictured from above and below, the six-sided, three-faced design is unmistakable (six faces are apparent on the right, but each face occupies two of these six sides; this
is clearer as viewed from below, left side of diagram):

Ekholm speculated that the figurine may have simply been an imaginative exercise by sculptors, as so few examples exist. However, she also notes that figurines of this
nature are unlikely to survive, give the fragile extended legs and arms. So, we don't really know how prevalent they may have been. She writes that the religious,
iconographic meaning is evasive. My own feeling is that a few suggestions may be offered in light of my identification of the three primary monument groups at Izapa
being referential to three cosmic centers and their associated deity-avatars. This tripartite cosmological model provides a precedent for understanding the religious and
symbolic meaning of the three-sided figures. I took the liberty to combine the La Venta head with the reconstructed Izapan figure to illustrate what the figure looked

like:



In India, there are many examples of trimorphic deities. A trinity of deities


http://www.alignment2012.com/finn.htm

throne. The BYU archaeologists who excavated Izapa in the 1960s commented on this throne, and suggested it was the diving god. This means what | see as legs
would insteads be arms. Their interpretation seems unlikely, since clearly a birthing is being depicted, which in turn reflects the December solstice sunrise alignment of
this throne and the entire lengthwise axis of the ballcourt. Remember, this throne is on the west end of the ballcourt and faces down the lengthwise axis, toward the
dawning December solstice sunrise. The December solstice represents the rebirth of the year; the head on the throne is a solar god-head. In addition, throne-sitting
kings or shamans performed a kind of birthing, since their function was to connect into the higher center and source and "birth" new life into the kingdom. Also, the

throne-sitting figurine that was found in the mound behind the throne is in the so-called "hocker" position - legs splayed and birthing. All of this goes to argue that the
head is emerging between legs, not arms.

I had a chance to sit and meditate on the ballcourt throne at dawn on December 28, 2006. It was a good deep meditation for about fifteen minutes. A few hours later, |
was in the Tapachula museum and saw the above pictured metate, and I instantly "got it"



